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INTRODUCTION

Ghrigtiana, all ower the world, conscious of ibe great dangers of
their unhappy divigicns, are prayerfully wadting end working for the resite
orstion of serfect union and conesrd in Christendom. In these circumstan-
ces, it would Bw almost be a nrecessity to study the moiives and the spirit
that inspiredeliar Ivaniocs, the Newman o the Orient te initiate the
greatest Heunien Jovement of our century., In his reunion, we have a con- -~
erste case of the ways of the working of the Holy Chost and of the response
of a great and sincere soul despite syemendous personal difficulties,
prejudices, less ol wealth, prestige and Priendshis to effect and realize
the Holy #ill of Christ 'that they 211 moy be one'e So We D&Y find here
important elenents which could be guide lines for our eoumenical action.

4 study of this kind, which touches the resln of conscience
of & humen being in its relation %o God, is bound to be extramely complex
by ite very nature. First of all we get glimpses of the aysteriocus working
of the Divine Graee, threads of which, we portals cannot define or fully
grasp; but we are revertheless obliged to point to lheu, precisely Lecause
seme of the very facts, whose pnderstanding we seek cannct e exclained
on & purely natural level and because the persons acting in such divine
drepmas explictly acknowledge ther. The reader may say: ‘Well, ve never
want to study % this divine part of the dramma's COfcourse I sgrees Dut I
wrobe this to suggest that the human part of the dramaa cannot be
totally separated from its supernatural ecounter part and so our explanation
of the motives and the spirit of Mar Ivanios to reunite with the Church,
ig te that extent beyond our graspe

However we shall now try to explain in our own human way
why Mar Ivenios, bora and brought up and made an archbishop in the Malenw
kare Orthodox Chureh embraced the tathelie Church, and account for the
nistorical, soclcleoglcal, theological end spiritual reasons that inspired

this great soul to take the plunge.

Actuslly, with this paper, T have done little more than
to establish ithe broad lines ol the theme I have undevtsken, trusting that
this beginning could serve sone future undertaking in which they could be
given & fuller, more adequate treatument.




Chapter I.

Historical Factors and Heasons that eontribuited to ths leunicn of
Map Ivanios .

1+ The Sad plicht and the spiritus) staimation of the Malankara U

rihodox Chure

The Malenksra Urthodox Church ever since its separation frem
the eammun;gn.wiﬁh the Church of Hcme was & fertile field for periodiesl
gusrrels and divisions (1). This pitiasble stute reached a climex at the time
when MHar Ivarios, as a young priest, was beginming his serviece in it. Twe
warring fections sppesred, kaown as the parties of the Catholicos and of
the Patriareh. They were fighting eaech other tooth and nail sbout
the jurisdiction over the temporalities of the Church. "Ihe latest division,"
writes Fr, Placid, ¥ was ceused in 1910 by the action of the Jacobite
¥airiarch of Antioch, Abdullah, who claimed jurisdiction over the tempora-
lities of the Malabar Churenr. Cne half of the Malabar Jscobites protested
and were, therefore excommunicated by the Fatriarch. The ixcoumunicated
gcame %o be known as the Bishop's party (Catholicce party) while those who
sgroed with the position of the Fatriasrch were ¢alled the Falriarch's party.
Interminable gquarrels and law suits followed between the adherents of the
two groups” (2). Mar Ivanios, then Tr,Givargheese Paniclier wss #n the
Catholicos side and was the chief zid and adviser to lar Diogysius Vattasseril,
the Hetropoelitan of Malanhkara, the highest cffice in the lMalankara GChurch.
Being a brilliant young priest, he had planned many ¢f the strategical
moves of his party and was the principal spokesman of hies side: This made
him the object of attack and even the victim of thuggerys, “hings had gone
g0 far that once he hed to face even un attempt al murder contrived by
his oppostion parsy wmembers (3)s Although he wss saved, & body~guard of
Mar Dionysius Vattasseril and of himself, named Ana Pappy was beaten teo
Beuth, Beferring to events of this sort he wrote: "These experiences gave
me the ocdeasion to ses end smell the hidecusneas lying at the bottom of
Malankers Church of whick we glory as a Shurch founded by St.lhouns
the ipostle und teaching apostolic, cathelie and true fadth” (4), These

(1) FroPlaeid, The Syro~lalankerdtes:The Silver Jublilee of thelr Heunion,
{2) Ibidem,p:+19

{3) Cfr. Mar Iveuvios, Girideepan, pp. 1 -~ 2h.

(L) Har Ivanlos, Girideepan,p.t



experiences shoos the spiritusl gensitivities in ler Ivanics who as a
sesinarian bad faken the following vow: "I vow to dedicate zy life to the
spiritual uplift of the community that gave me birth. This I hope to
accomplish by means of the education and sanctification of its clergy™(1).
He reflected: " What is the mesning of this thirst in my Community to drink
human blood? To what it points? Indeed to the asbsence of the fear of God
snd the love of God. The lack of these two broke the head of lar., Pappy
inte 135 yie%?su Hdis blpod has stained our Community. But why do so many of
us still not ¥ repent? s...sse0 When I reviewed the conditions of the
Malankara Church since the year 1872, I suffered unbesrable peins I saw,
like waves in the ocean, one after anciher guarrels, law-suits, competitions
and group Fighting appearing on its scene, I understood that even the true
canons of the Ioly Church are belng overlochked. 4is I pondered cver these,

I wondered if it was possible to fulfill the ultimete intentions of Ged

ip founding Christimnity in Herala already in the first centuary, or to
uphold the essentisl ideals and interests of the wheole Community in
lalankara, or to secure its continous yrosperity. I knew the present stage
cf the Yelankara Syrien Community was such that, if one or two self«interes«
ted men so wisbedy they could twlst it into any awkward foram without any
diffieunlty, 48 it is diffieult to see the ocesn without weves, it appeared
to me impossible in the forseeable future to restore & clessant caluuess,
ending the quarrels asnd guenching the thirst for law-suits. If the members
of the Communily guarrel, the Church must suffer; the sulfering of the
Chureh in turn affect the Community. Are these not real impediments in

the soguistion of true devebtion and Christian holiness?"{2). He began to
ponder over evids of this port, and guestion himeself sbout them. Nay further
it was & source of great arngulsh to him. " The spiritusl apathy into which
the Jaucouite Community bad fallen, was always a spurce of great anguish to
me" {3}, In thope momenis he prayed: " Jesus Chriast, U God, bring peace
and tranqguility to your holy Church. Protect it lovingly so that there

may not arige in it guarrels and lawesuiis, Give refuge to it under

the shadow of your cross. Lay your holy hand on it in blessings Illumine
its eyes that it may see your holy face. U Redecnmer of the world, leook into
the depths of its beart und aid it that it say realize that your Holy wWill

(1)M.Cibbons, Mar Ivenies, p.1iC
(2) Mar Ivenios, Cirideepam, pp. 70 = 71
{3) He Cilbonsy Opscits pe 12



is its saered duty" (1).

After years of prayer like this, study and experiments about
which we shall apeak later he came to the econclusion that " Social and
moral degradation has been the conseguence of spiritual degeneration,
Syatematic rejeetion ofﬁdivine grace on the part of the schisceiics has
met with its inevitable reward" (2)s This, be wrote to no less & persen
than the Jaeobite Patriarch of Antioch, Ignstius Eliss. So he felt that
his duty wel: * It is only the uplifting power of & sreat ideal that can
save any Community. To show forth this ideal is, I believe, my vocation
now" (3}, This he wrote to Mamman Mappilay, the editor of a leading daily
paper and & man of grest stonding in Indis. The ideel, he spoke of, was
reunion with Home. It is clear from enother of his letter to liiss Brook
Smith: " I hope you very well know about the miserable state of the
Syrian Churchs I firmly believe that only the uplifiing cower of a great

' ideal can save this Church, I could sueh an idesl only in a reunion with
the Catholic Chureh. Sueh a reunion can only redeem our Church Ifronm
gquarrele and law-suits, Thenonly we will obtain a broader vision sbout
religion and human life and the divine graces as members of & universal
Church engaged in missicn work all over the worldld" (4),

2. The Church of Malankera must restore its former comemunion with Rome.

&8 we have already seen, Mar Ivenios had to defend his
party in the law court against the Patriarech's sides This duty required
an exheustive siudy of the historicael and caponical posltion of his Church,
This wae one of the ways chosen by divine providence to give him an under~
standing of the real nature of the Church ané to think of the claims and
future of his own Community. In Girideepam he himself writes: " it was
at o time, when preliminsry steps were being token to found Sethany
Ashram, that the procedings of the formidable law-suit over 'Vattipanam!
were opened in the District {ourt of Trivendrun. Since 1 had been
# witness on behalf of the defendant party in metters related to the
¢anonical aspects of the casey I spent 2 long time during ny stay

{4) Mar Ivanios,opscits. p.36

{2) Mar Ivanios‘ letter to Igpetius Llias, Jacobite Patriarch of Antiseh,
dt.19¢th January,1931, Archives, irchbishop’s House, Irivandruzn.

{3) Har Ivanios' letter to lammar Nappila, quoted by T.inchakalody, irche
bishop Mar Ivanios, pp. 407 - 409

{4) Mar Ivaniocs' letier to liss Erook Smith,dt.lecember 1 927,(190=5=1305.KVe)
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at Serampur resding many books on chureh history and as well as coumenw
taries on canen law, $o prepare myself for glving evidence in court. In
those daye and durisg my stay at Trivendrum and sven afterwards my task
of giving testimony forced me t¢ think over and over agein aboul the
future of the lalankara Churen? (1)

The result of his study was his conviciion that Christlans 211
over the world should unite on the basis of history. " I belleve in the
reunion of ehristendom on the basis of historical chriatisnity. There
ecannot be reunion of this kind if Heeme is left out, se Fome is the most
important foetor in such a reunion” he wrote teo Hamman Mappilay.(2le

4 general idea of what he meant by historieal christianity
may be gathered from a speech he delivered about a year belore his reuniocn.
Since it was given to a general publie, it stales merely the general
outlineg of his thinkings " Lastly", he said, " I must say & Jew words
on the rumour running raupsnt everywhere zbout my reunicn with
the Cathelic Chureh, Jesus Christ, Clir Lord founded one Chureh in the world
for the redempiion of mankind. It grew and spread slowly. In the Oymed of
Chelesdon the Christian Chureh was divided, A1l anclient books of history
without exceptivn testify that it was caused by & mlnority group beecause
they failed to get their views admitied by the whole Couneils Those
who separsted formed ancther Church. Lut in the course of time, due to
conflict of cpinions and undue desire for independence, it was further
divided intc numerpus sects, In shori, we could say, one of these secis
is the Jacobite Chureh, It is interesting to note thet the history of
Christianity came into existemce in Kerala with the srrival of St.Thomas,
one of the Apostles of Jesus Christ. Until the 17th century all
Christiane in Yersls were living in complete union and harmony, as if
members of one great family,. It was, in this situstion that some of
them, because of a trifling metter - on unfounded rouuour = went out of
it. Wi should remember that it was no guestion of faith that caused this
division. Those who were sepsrsted cume to be known as Puthenkuttukar
{ lew Party ) and the others as Paghayakuttuker {the Uld Party). <he spirie-
tual head of the 014 Party is the Fope, the supreme head of the Patriarchs

(1) Mar Ivanios, op.cits p.70
{2) Hay Ivarios' letter ol lausen Happiley dtlJan,1528) K.V 18,1106,
Lsrehives of lValayals lanorams,
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ef the Universal Church. The sbsence of a peruanent spiritual hesd was
badly felt in the New rarty. This led thes to invite the Jacobiie
Fatriarch to Kerala and thus the Jacobite Church found ite way to Zerala®™(1).

Although this speech was sctuslly delivered a few months
belore his reunions the historlesl vision conveyed by it hed settled down
in his mind long before es & result of his readings in Sersnmpur. This s
clear from other speeches he made muny yeers before his reundoen. With a
view to pregaring his Chureh as e whole for corporate reunion, on the very
day of his episcopel consecration as a Jacobite Jlshop, mddreselng a great
gathering presided Ly the Catholicos himsell, Mar Ivanios cailed upon
the Catholicos end his brother bishops to work for the restorstion of
the old unity which once existed in Keralea. " is Syrian Chrisgtians in Keralsl
be seid, *"in olden tines belonged to ome Church, s¢ 1t should again become
sne. I take this opportunity to request his Holiness the Cathelicos to
work for this end, sc that the Scriptural text 'One Church aazd Une Zhepherd'
may be fulfilled as far as the Syrisns in Kerala are concerned. ill present
in this meetnip have a grave obligution in this matter. There le grest
unity among the Uyrisn Christiens in Kerals with regord to their seocial
custous, politiecsl respomsibilities, sncient history, language, and
liturgicel tredition. They are actually one Community, Unly in seclesisatical
matters, division and separstion took places So I eall uporn your Excellenw
cies and the pecple of our Church to work earnesily for unity also in
metters of faith,

" I know that people who are interssted in divisions end
parties may find feult with me. Zut it is =y wish that such difficult
monents create in me bumility, patience and unshaksble conlidence irn God
- you may pray for that - so that God may be glorified and i may become
a good example to you®. Heferring to the recent break between the Catholl -
¢os and Patriarehis parties he continued, ¥ We should not allow, in our
generation, that the lelanzara Church be agsin divided., W¢ should do
everything sossible in our power as Christiasns to cbstruct division and to
inerense fraternsl charity. We should be ready to forgive and teo suifer
as such to the utmosts sessesses The majority of LSyrians in Xerala belong
to the world wide loman Catholie Church. They sre our own flesh and blood.

{1} Cfr, Teilncheskalody, irchbishop Mar Ivanios, pp, 365 = 366,
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i union between this greaf Community called 'Old Farty' and the rest of
¢ the Syriens called 'New Party'! is extremly important. Lven people
interested only in politicsl snd esocisl welfaore consider the union of all
Syrians into one Church & necessity, Iut I am proposing it not nerely
because of politieal and secizl motives. You know, Jesus Christ,

the Redeemer of the world had srayed %o Cod the Father, 'That they may all
be one; even as Thou, Father, art in me and I in Thee, that they also

pay be in uk', If His Holiness the Catholicos and we sll together try

in humility and with confidence in Cod that this prayer of Jesus usy be
fulfilled in our gemeration in cur country, could any gresier joy be
obtained for us, the Syrians in Karala?

? & tendeney in the Christien religion, which has been
growing ever stronger in the last thousand yeurs, is one of division and
conflict, I believe that 21l resnomsible pecple throughout the world
are pnow convipeed of the foolishness of Christisns in yielding to this
tendency.

% A preat desire, now taking root in the hesrts of many
leaders of Christisn Churches is that the reurion of &ll Christians
should be effected as early as possibles Homan Cathelle, Greek, inglicem
and many other smell Churches desire reunion and try io remove difficulm
ties standing in its way without prejudice to fundasmental truthe. I hope
His Holipess the Catholicos will talke the necessary steps that this zeal
for reunion now spreading in the Christisn world, may acquire new strength
and vitality in Xerals” (1). 5o we need here no commentory to explain
why he wented his Ghurech to reestablish its lost gomsunion with Home.

3. Many of Hisg glerious predecessors had tried to restore Communion with fome.

The Chureh of Malarkers was in communion with the See of
Rome uniil 1653, when part of it sepurated from Rome in revell against
the undus intervention of the Latin [issionaries, whe being ignorant of
Syrian practices and custous, wanted ¥o reforp their treditinal liturgye

However an earnest desire to reestablish the lost
communicn with Rome wue 2 constant festure of this separated Church ever

 mince ite sesarstion, ¥ For more than a centuary", writes J.Kollaparsupl,

ufrom the very start of the schisu, every pssudebishep of this group =
exsent the one who resained in power only a week - insistently reguested

the Eg%g)“%elnchadﬁit him ang biaffnlxaweraﬁxg the Catholie Chureh

GaTy CDa0L
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conserving however his episcopal dignity"{1), Bven after this Pericd
aboul whieh J, RKollaparanbil speals, though every single bishop did not
atteupt at reunion, the consciousness of the need and the endeavours for
an sventual reunion with the Catholie Church was alwsys pressnt in the
Jacobite Church. Mar ivenios understood this spiritual inner need of his
Church, Defore his reunion, in 2 speech highlighting the necessity of
reuniony he defends his intention of reuniting with the Cathelie Chureh
on the groulid that nany of his oredecessors had tried to obtain reunlon.
# It is good to remember, in this sontext, that among ithe spiritusl

heads of the Halankara Church, sone have tried for reunion bhefore us. It
may not be out of place, if I mention some of thelr names; Puliket MNar
Tousep who died in 1909, Chepad lMar Dionysius who was Mglankara Yetropolie-
tan about 30 years before lNar Yousep, Her Thoms VI in 177C whe is alwo
known as lar Jlonysius the great, lar Thoms V and so many others had done
their best to promote union with the Catholie Church, If sueh efforts of
theirs are now universally admitted ze laundable and respectable, I am
confident thet a time will come, when the purity of our own intesntion te
reuznite alse will be understocd™{(2). In the 19th centuary Mef Dionysius
of Chepad, Har Dionysius of Puliked, Mar Ivanios of Kandanad, Mar Severios,
the Archbisbop of the Censnife Community all tried to reunite with the
Catholic Churche Under Har Dionysics of Pulikode the Catholics and

the Jecobites in z great ecumenical programme made plans and projects to
collaborate in social, cultural and educational fields in view of prepar~
ing all the peosple emctionally for an eventual reunion of these two
Churchess "The motives for reunion in these stiewptsy writes
Telnchakalody, "were the sirong belief Ruxr that the Church is one, that
they owe cobedience to the Fope as the chief Patrisrch - Rish Patrisrch.
The state of Malankara Chureh and the undue interference of the Jacobite
Patriarchs of intioch alsmo helped them to thin: of reunion"{3). During
these pericds, many irndividusl priests and layuen slse embraced the
Catholle Churchs

{1) J.Eolleparambil, Mar Lionysiuns the great of Halabar for the One True fold,
Orientalia Chrietiana Feriodica,Vol.iid,Pase.l, 19064,

{E} ?qxﬁ-@hﬁtﬁlﬂé}" @F%Cit a?&ﬁg?
{3) Ividem, p.233
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Ivenios wae suthorised by the Holy Synod to oven eorresvondence
with Rome with a view o corporate resunion.

On November 1, 1926 at an episcopal synod at Parusel in which
the bishops were studying plans for the spiritusl betterment of their
Churghy Mar Ivenios pul forward for discussion his conviction of long
standing, nsmely corporaie reunlon with the Chureh of Home as the best
and only rebedy for the ill of the Jacotite Church. The other two bisheps,
present ln the Synod, were aloo convinced of the necessily of such a move.
Conseguently Mar Ivanios was authorised to copen correspondence with Rome
to that effect, Mar Ivaniocs hizmpelf testified to this fact in a speech
glven a few months Wefore his reunion.t: " Seme of you', he saild, nay
already know thet there are slso other people who though brought up like
myself in the Jacobite Church, have an inrer conviection about the necessity
of reunlons I know very well how anxious and fopatient the late Catholices
was in this matter. The peresent Catheliecs is also convinced that it is
the only way io peacefnl) Christian living, 4s a result of cur discussions
wastarted corréspondence. W@ hoped that the Hetropolitan of lslankara
would also sgree with us in this as it would be plessing to Gode We have
desired and expgected to remain sz 2 partieular Church in the Univers:l
Church, bui accapting the supremacy of IHis Holiness the Fope. We also
wanted permission to continue to use our ancient Rite and liturgical
pragticess Though I was doing all the correspondence myself, it could be
proven sbsolutely even from the replies that I was doding 1t in my
capacity as the representative of the Holy Synod in persuance of our
discussions"{(1).

5o Mar Ivanlos did net izitiate correspondance with
the Holy fee as personal or private movment of his own. He corrsaponded
with Fome on behslf of the whole Church, But it is to his credit that,
when favourable reply case from Ilome, he had the courage to resmain itrue
to his earlier commitments even when the other bishops went back on their
WOrde

£1) T+ Inchakalody,opscit.367 ~ 368
efr also .65,




9. The attitude of the Uoly See ltowards Lastern Churches.

In the second Memorandum submitted by Mar Ivenies %o the Hely

See, expressing bis desire to be uited with the Cathelie GChurech, he sald
one of the chief considerations weliphing with his wmind and whieh must be
written, was the sympathaéié attitude of the Holy Zee towards the Zastern
Churches, He himself elaborated in the same memorandusm what he meant by
this. lis womls have no need of commentery. "The uttitude of the Holy See” ,
£ he wrote, "towards the Zastern Churches has been sympathetic. The follow=
ing passages in the Catholic incyclopedis, as well as similar announcement,
have greatly encouraged the writer of thils zemorandulis

" The Couneil of Florence has not been forgotten in the Jast.
I+ showed the lLastern Christisns what the conditions of reunion are, and
it has left them always comscious that reunion is possible and is greatly
desired by Home, ind, on the other hand, it remains as an invaluable
precedent for the somun Court. The attitude of the Holy Jee at Ilorence
was the only right one; to be guite unswerwing in the guestion of faith,
and to concede everything else that pessibly can be csoncededs There is no
need of uniforaity in rites or in Canon law; us long as practices are not
ab solutely bag or immeral, each Church may work out its own development
aleng its own lines, Customs that would not suit the west say suit the Last
verv well; and we have no right to guarrel with such costoms a8 long as
they are not forced upon us. IS¢, at Florence, in all these satters there
wus no attempt at chanpging the old orders Lach Church was to keep its
own liturgy and iis own canon lew as far as thet was not incompatible with
the Roman Primaey whiech is de fide. The very decree that proclalmed
the primscy added ihe clause, 'the Pope guides and rules the whole Chureh
without prejudice to the righits and previleges of the other Fatrisrchs's
and the Zast was to heep its married clergy, snd its leavened btread, aznd
was pot to say the Filieque in the Creed, nor use solid statues nor do
any of the things that they resent as being Letin. This has been the attl-
tude of Home ever since, .any pepes have published decrees, sncyslicals,
bulle thet show that they have never forgotten the venerable snd suclent
Churches cut off from them by schisz, In a1l these documents comsistently
the tone sné the attitude are the same,

® pape Pius IX in his Zncyclieel, 'In Supreme Fetrd'



{Zphiphany,1848) again assures non-unistes that " we will kReep uuchanged
your liturgies, which indeed we greatly honour"; schissstic clergy whe join
the Catholic Chureh are to keep the same rank and position s they had
beforeh.

"In the Lncyelical ‘Fraeclars Gratulatlonis® of June 20,7004,
that has been often deseribed (as Leo's) Testment, he agsin turned to the
Zastern Churches and invited theam in the zost courtecus and gentle manner
to come backhtq ¢communion with us, He assures them that no great
difference exists between their zuwximwms fuith and our and repeats that he
would guarantee for all their customs without narrowness'.(Vol.V.pp.238+239)
{17

i B A S S S AL

{1) Second lemorandum sent by Nar Ivasios to Home on 22~1=1927, irchives of
the irchdiogese of Trivandrun.



—1 e

Chepter II.
Foundation of Bethany Ashram end the Spiritusl) P

; When Mar Ivenios was engeged ir the foundation of Dethany

Ashran, some eynical lay leaders of the Jacobite Chureh predicted that

he with his ashrem would end up in Home, wecning his new move would lead
him te reunion with the Catholie Church. They naturally had in pind his
taking inspiration ss well as the genersl pattern Ior his religious
Congregetion frew the Catholie religlous Orders end Congregaticns. In fact
Har Ivanios read a2 lot of litterature on most of the izrortant schools of
spirituality in the Cathelic Church and he was groatly ilanspired by li.

" If I found”, he said, "St,basil laying great stress uporn Religious
bastity sa the Igundation of momastic life, it Francis of sssish seemed
to be polnting to Hely Feverty as its basis, and 5t, Ignatius Loyola
seened to be Lesghing that Religious Cbedlence, which means living in

the closeset possible union uith God, and ovsbling the perfeet uccomplish-
ment of His Holy Will, was ihe be-zll and end-all of the nmeans of attaining
perfection, 5t, Benediet, however regarded stability as so fundentsl to

the religious stete as %o meke it coe of the four vows of religion. &E ir
to crown it &l1l, came St. Urencis de Sales, tesching that the senctficetion
of the common schions of every day life was indispensable $to the attainament
of sanctity in the religious life, may in uny lifes I felt myself drawn

by speeisl tles of sdmiration and veneration for these saints and eraved for
the bewvenly joy of communion with them',.(1)

Put his critics, when they voiced thelir fesr &nd suspielen
sbout bis new caberprise, had absolutely no idea of the splritusl cowmmunion
and ef the conseguent anguish and problems of soul whieh ke and his
cerpenions experienced later ip their religious lifes To understand and
appreciate the depth and the acutenesc of his spiritual problems in their
true colours, we shell now follow up the history of Dethany fshram right
fron the time of its foundation.

(1) V.Xaripayil, The Reunion Movment in India, p56




the Historiesl tircusstance.
Aecording to Mar Iveniocs himself, his bitter experience (1)

in the service of his community, and his gonsequent dissppoinment were
& iind of preface to the foundatien of the Detheny isshram (2}, it one stege,
he even asked himsell: “Should I mot love God more than the community?{3)
There seeus to have been no doubt in hie mind abeut the proper snswer to
this guestion, It only indlcates that ke was troubled by a vague fesling
of being dewply invelved in the affairs of his community and that too,
after the fashion of men., And this, be sensed, may not be the fashion of
Uod, Should net Cod's Chureh be built according to his own plan?
dctually he 2id not know what to do at this stage. At this
Juncture he wao offered » professorship at the Vedversity College of
Seraumpur, Culeutta, by Frincipsl Dr.lowels. At first he heaitated to
accept ik,
Leaving for Seramvur.

Un the one hand he feared that if he withdrew from the scene of
chureh management, it would be censtrued by his peonle as disleyalty on
hies part, especially sinee his venerable master Mer Dicuysius Vatiasseril
had great need of hinm, Desides he was the principal of Mar Uionysius High
Schovly an institution in whieh lar Dionysius had a paterasl interest, e
was also conducting meny conventions in view of the spiritusl well-being
of his people. Could he leave gil these thinge?

Un the other hand, he saw numerous sdvantages and opportunitiss
in kis geing to Sersmpur. It would »rovide him the time mné the tranguility
he ardently longed for to explore the possibility of some other VRS-
God's ways - of improving the lot of his Chureh. Speaking of this,

Reve VoPs Thomes writes: "ihilst Mar Ivanios was rrineival of the M.D. Bemi-
nary high school, Lettayam, he wae very =uen precceapied with the litipe-
tion that wes geing on betwsen the two parties in the Jucobite Churchs He
hed to go sround, fieet msny pecpley procure witnesses asnd sttend ta se

many matters that he had neither rest nor pesce™(4), Yorecver Mar Ivanios
thought that 27 he would accept the sffer, he could take many young

(1) These experiences are deseribed in shapter ome under the subheading
*the sad plight and spiritual stegnation of the Mplankera Orithodex Chureh,
(2) YMar Ivanios, Girideepsm, pat
(3) Ibidem, p. 21
(4; ¥M.Cibbens, Mar Ivenios, pedC.
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clerics and youths with him %o Seraspur for University studies. This
would be a step towards his long cherished desire of educating the Clergy
of his Church and eventually opening a theologleal seminsry in ferals.

He spent many months in anguished prayer, be tells us in his
book *Girideepamt'{4)e A% last with the permlesion of Mar Dienysius Vattaseril,
he left for Sersawpur University College to held the chair of Syriae Langusage,
Chureh History and political economy.

Life a%t Seramnur: 4 Spdrity
e

Yovace

duuatgg Clergy snd u&iﬁx; is we have seen, the motive force in Har Ivanios!
decision to come to Serampur was bis hope of finding some ways %o remedy

the spiritual stagmation of his Chureh, His conviction was that only
gducation ecould heal the spiritusl wounds of his conmunitys. S0 &8s soon as
he srrived in Seamapur, he persuaded many young men, clerical as well as
ley te come to Seresnpur to take up studies in a variety of subjects.

But his mind d&ié not rest satislied there, It is interesting
to read hig own account of his thoughts at this stage. He writes:"lhe long
cherished objectives, because of which I lelt my native place and came to
Serampur, neuely %o create schools sad found & theclegicel seminary, are
they possible in the present conditions? iven if they are, can they last?
And if they do, can they bring abeut the true progress of the commgnity?

Do the resl interesis of the community consist in these things? uaulﬁ_nmt
be better to employ the clericel students here with me for something more
importsnt and urgent for the community and more plessing to Uod than
werely founding schools? These young men ere of different iypes. Zach one's
neture and bent also differs. ill may not have the sazme taste nor would
they equelly acquire proficiency in a teaching professions I could persuade
those, that are gifted, to take up the schools. Dut what about the cthers?
Skould I not suggest to them other ways of serving the comounity?”

His Vision broadens: the Urgent need ic a Missionsry Soeleiys

"The Syro-Malankara Comrunity", he continues, “whick takes
pride in having St.Thomes the spostle as its founder amd in its antlouity
of 20 centuries has not so far done anything subsiantial to szchieve

(1) Mar Ivanios, opstits. p.&1




-1h—

the object of its foundaition. This must be considered a sericus faillure

in its duty, That great light which was kindled here in 52 iLWls by

the command of Jesus Christ, cur Redeemer, still remains in the same way.
Its 1ight and glory hes not spread to the dark sorrcundings. Heny {rom
foreign ianﬁs, regardéless of their health and weslth, bave coue to this
great land of Dharatha %o lebour for its spiritusl growth snd to work here
tirelessly to evangelise it, e see them., Some of them have even spoken

to us ahantﬁthe unpardonable slothfulness and negligence of this our ancient
Church, If we still do net want to arise snd awske from this long slumber
in shame and repent of our fallure in duty, it is ludeed unfortunate.
Surely, one day we have to account for the infidelity and spiritusl
ignerance of Iharsthas “Then, indeed, we may be at a louss to account for

the lost spiritual progress which would have come to Dharaths, i7 we had
acted with & sense of dutys But let us leave sside ihe negligence znd

the indifference of the post., If our fathers ecould not do mich in this
natter btecuuse of unfavourable circumstunces, the Malankara Syrian
Conmunity zgat now rise to the occasion and make up for the past. The umost
important duty of the Christian Church is the spread of the Gompel. Its
motio should be the witness of Jesus Christ, the Hedeemer. Lack of schools
is not & great cbstacle to evangelissticn., Whethsr we do or 4o not have
schools and seminaries; the spread of the Gospel is absolutely necessary
for the glory of God. The institutions which the community needs for its
social welfere and timely progress would some-how be taken care of,

There are pecple for it, There are opporiunities for it, But I have fc use
=y stey et Serampur %o prepare labourers for the preaching o the Gospel.
sueh workers, in order te heal the wounds of the community, can de zeo

many tbings; such a8 o go sbout the parishes preaching missions; find solu-
tions for the spiritual problems of the pecple, create 2 religious

attitude in children by teaching them catechism, proclaim the Cospel

among the safidels, ete. lHost of the decons could be expected to have
interest in such works. There cannot be two opinicns that such o missionary
soclety could lead the Helankara Syrian Church to greater glory in the
future, provided that it is made up of peeple whe have a divipe vocation,
ready to work without any desire for rewsyd, and that those be excluded

who are ready to do anything Tor the seke of their stosach. Such & missionary
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group could be formed of the deacons here st Seranpur, once they finish

their studies, Those who would like to work outside lalanksra, prociaiming
the Cospel, uag du so. Cthers who prefer to work within the Church in
Hzlingkars nay so choose. $till others whe like the field of education may
follow it. However the members of the missionary society should mot be
allowed to live ae they likes, & udssicnary socliety should have z oonstitutien
aocording to its ideals. iAn institution which does rot conform te its

ideals and which is not umited in fraternal union ecan hardly bring the

pecple to the right pathsv,

Though I cannot definitely say why such a change of mind
came about during the course of my stay at Serampur, I believe it is
the result of my thought concerning the progress of the Community. Thoughts
about such a missionery society secupled my mind for so many days. On
helidays I used to give the descons instructions sinmed at meking them
good lnstruments in realiszing thie =y i1deal, After all it is zy duty to try
to make them work in & way pleasing to CGod since they of their ewn will
have dedlicated themselves to the service of Gods esscesse s This thought
of the missionary scciety s¢ possessed my mind and heart that I could neot
get rid of it even in my sleep. When I had to engage myself in any act of
divine service, I was offering to God this heart of mine burdened with
the thought of the missionsry scciety”,

ot Just a Oreup of Missionaries but s Feligicus Sveietv of Missicnaries.

"Se to know the will of God gbout the formation of 2 mission-—
ary sosiety, I ssintained = programue, iz those days, of many exacting
and difficult practices and penances, It might have bren due to suech practie
¢es that my nind could net Iree itsell of thinking about the missionary
societys 1 felt tLat some invisible power had taken possession % of ny
2ind and was drewing it slong the road of missicnary scciebvs 56 without
bringing any foreceful resistence sgeinst it or trying te keep 4t tied to
any point, I preyerfully wetched to see where zy mind would at last find its
goals From & spiritusl peint of view, o missicnery society is necessary for
the progress of ay community. Lut if we thipk about its sractical sides,
there are many things which hinder its ;rowth in the future. When
self«interest and popularity have & place in the hearts of its menbers,
then its downfall has begun. It csnnot be expected of &ll who join
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the missionary soclety to continue for ever in the ser#iea of Ged in the
sama spirit. borldly considerations and attractions may obscure their
visions In an institution in which a1l have to work as nexbers of one
body, misunderstandings, compettitions, self«glorifications mnd the like
may enters II the members get married, they will be unable to evangelise
with zeal. What will be the result of forming a society of men, who tould
not harvest inm sroportiscn to the vastness of the crop? what is the us-e
¢f founding & soglety unless its members are both united in ideals and
firmly detergined in their career and in thelr daily 1ife? Cnly & society
formed of usezbers who have service of God as their rule of life snd vhe
neurish it daily in true piety, can bring asbout irue progress in the Syrisn
Comnunity and achieve good resulis in evengelisvstion. The man in the pit
con only be saved by & man standing outside the pit, Bvangelisation
should ke done not merely by talking and preaching but mainly by virtuous
tehaviour and loving service of nei hbour.

"o the tree with plenty of branches and leaves, naturslly
cone all those whe ave exheustsd by the burning sun, From the free laden
with good fruita, passers-by will pluck I{ruiis.

"Virtues can be begotten by virtues. Virtuous life is umore
important than virtuous acis. Lvangelists should have true piety and love
of God, 4if they want Lo turn people to Cod,.

"y amind agein begun to wever in pain, for I could bave neo
prarentee that the missionury socliedy would achleve ay hiyhest hopes for it.
Since I had consecruted nyself Iully to Cod, I decided just to wait until
Ged should revesl his holy Will sbout it. Dmepedxisdxmerslyxiaxsskexmexs;
In prayer,; in meditition and sbove sll iz the holy mass 1 kept on walting.
I srayed God umerely to malte me and my disciples rewdy to live for the
glory of His holy lame, whatever the cost, even if it should mean leaving
cur country end cur people end suffering preat hardships.

"Hany monthe pessed in this way. I felt that ny hewrt, placed
vefors God like soft wax, was scquiring the shape of an idesl and was
assuning beauty in itz concertss I believed thot He would assuredly pive
it forme

")y heart rexsined free, I offered it there und I waited. I had

to pass through many trisls. Only those who have experientce, know the
vedily and mentusl difficulties invelved in the denial of cneself,
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1] pame to realize that union with God is ‘ore sublime then
the service of Uod, llen bave varicus objectives in life. liany strive for %
the enjoyment of happitess = pleasure; others for money; others foy a
1iviiihood, lence motives may differ, but nobedy remeips idle, Though all
wio leed & Christiar 1ife cannot sever their relations with the world,
those who want truely to serve Cod, shr.ld spend, If poseible, all their
1life in aeguirisg union with God. There is nothing nore sublime thezn union
with God in this valley of tesrs.

nwT® faith man shoeuld be united to Gody in hope he should trust
in dim. Love of God should only be sis vitel priscipal. Suerifice would be
rule and guide for the man whose mind is so disposed. The ome who wanis
to be close to God, must imitate Jesus Christ in everythinge. The seld-sacri-
fice shown on Golgothe should be reflected in his own imner life. e sust
leave mot only family and country but himself 83 wells Iying to the world
and sscficing oneself are cne and the samethisy. 'Having left gverything
we have followed you!, they & id and they acguired union with CGods They
are the true evengelists. The world came to know Jesus Christ only through
them, These ere things that can be attained by one who accepls a religious
state = Sannyasa nada. Only he can practise sortification both interier
and mxpek exterier. Ic & religious wealth, fame and popularity are
syponymeus with poverity, defamation and cslumny, When he appesrs foclish
end mad in the eyes of the world, he enjoys perfect happlness.

" tyorid, parents, brothers, kin and family 81l left for the sake
of Jesus'{1). Sacrifice uni poverty are adornments for those who are
indifferent to life und death. So I decided that Jed's holy =ill is
to found a religious soeiety composed of souls consecreteé io Him and that
1 should sgend all the rest of my life and emergy in realizing the fulfilme
ent of this ideal. This ideal obtained after days and monthe of prayer
and study, I considered a great pearl; I then strove cnwards to obtain
the knowledge necessary for carrying out this ldeal” (z)

This is ler Ivanios' own cccount of the various stages through
which be passed and of the final soiritual vision, as he had described
iz his book *Girideepam'.

s B S

(1) 7This quotation he has taeken from our Liturgy.

(2) Mar Ivenios;ocpecits pp. 43 - 57.
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Une sees that hie early ideal of theﬂ%ragrabﬁ of his commnity
had undergone extensive purification and spirifusl sbiimation, He is now
tottaly possedsed and motivated by the love of God and the will to serve
him, ;

.f

Is conseguence of the spiritusl vision he had cobiained, he
founded Eeﬁhgﬁy Lshrane He understood thet the ills of his communiiy were
more radical than he thought thexm to be. They could noi be remedied by
winning lewesuits or by serely raising educationsl institutions or by
having & grour of missionaries; they required men fully dedicated tc the
service of God. wher ke began %o put bis plen for the founding for the
founding of a religious society « Bethany Ashram - into executivny he was
led to o deeper reflection on the nature of the Churche In other words,
the foundation of Lethany posed spirvitusl problems for him, and thelr soluw
tion led him to embrace the Calbolic Church.

‘Perfection of humilit: d reli

sious obedience were impossible of attainment'

The first problez he faced was the guestion of authority in
his Church. He first faced this problem on a canenical level, ihe authoriiy
in his Church was divided. Two rival groups had contrasting elaims for it.
To whom then did Dethany owe cbedience? The solution Har Ivanios found
wes an independant Betheny. " I wanted Zetheny to be independent and
founded it independent®{1). Dut the problea <id net stop at the Sancnical
lavele It hed deeper divensions. He met the ssme problem of autheriiy ia
nis Chureh ot @& spiritual level, when he and his companions wanted io
consecrate ihemselves under the three of religious life. "ihe guestlen',
writes Fre Placid, "as to whom the vow of obedience o Le umade by the
religious was to be direcited, caused FraGeevarghese (iar Ivesics) some
anxiety sbout the position of the Chureh teo which he belonged” (2)« We can
understand how very intense his anxlety wes, oply if we keep in mind how
sericusly be took bis reljious life, Be had a glimpse of it in the previocus
pages where he talks sboul ihe way e caue %o found Hethany. He was 80

(1) T.Inchakalody, Archbvishop der Ivaniosy pe 30
{2) Fr.@lacid, The Syro~islaskare Reunion, Unitas,Vol.VII.H.I
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filled with that religious ideal, that on the day of his episcopal conse-
eration as & Jecobite bishop, referring to the ashram, he exclaimed:the
most important thing that lay in my heart, even as a child, was %o raise
myself te the stature of a saint in the religious life of an ashram” {1ds
it does not matter to us how much he reslly thought about ashram life

when he was & child; but it indicates how earnest he was of Lecoming a
saint iz bis newly founded ashram. Yow as & grown up man he saw the plan
of God about him. God wanted him to bind nimsell under the three vows

of relizious 1ife in perpetual consecration to Him. But now, whe iz to
aceept this consecraticn in the name of Uod? Is his Chureh divided on the
question of authority, authorised by God to set in his name? It was for him
a problem of his personsl spiritual life. 1t took him many years of prayer
and study to solve this problem., When he discovered the root of his problea,
he wrobe: "The Holy Spirit lster taught mp and my brother bLishop Har Theow
philos and the religious comgregutions of monks and sisters that Cod

guided ma to found, ihat perfection of humility and religious cobedience
were impossible of attainment in the Jacobite Chureh, whieh iteself was
founded on pride and disobedience, We discovered that all the work we gid
in the Jacobite Church was simply building on sand” (2)

Need of fraternel communion with all the Christians ip %he worid.

Cther reasons, slse of a spiritual sert, urged the members of
Bethany Ashram to pray and work for reunlon with the Gatholic Church.lelng
drawn by a sense of spiritual communion with the ‘hhole Churcht, they
could not bLes® the sight of the divisions ewxisting smong Christians. One
of ihe firet members of the ashram writes: ¥ When correspondeénce was
going on at a high level for reunion with Some, we (sesbers of lethamy)
were &1l being interiorly drawn te if, We wanted to be united with all
the religious in the world, instead of living isclsted in & smell communitys
Cur souls desired the union of all the faithful redeemed with the blood of
of Christ. Division, we felt, is sin. We also thought that our reli lious
1ife would heve more Ifirm foundation in the Catholic Chwreh, where so asny

(1) From a speech delivered by lar Ivanies &t Wiranam, on the day of his
eniscopal consecration. Cfre T.Inchakalody, Har Ivanios,ps169.
{2) From & letter Mar Ivanics wrotes to His Heatitude Ignatius Llies,

Fatrisrch of Antloch.
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religious Crders and Conpregations flourishe. These and sizilar thoughts
foreed us interiorly to oress Mar Ivanios to speed up the attempis at
reunion and to pive him moral mnd spiritusl suppert” (1), Sueh epiritual
sxperience, obtained by lay Ivanios and hip diseciples in Sethany, gave
them & deep understanding of the myetery of the Church. 4 mys%eryjiﬁhg?ich'
felt, if they would have fuller participation, would in turn, emrich and
enhance their spiritual experiences Ihis interior vision snd spiritusl
comsunion &ggsrienee& in the community of Hethany urged Mar Ivazios teo
introduce the praoyer of the Chureh Unity Cetave dnlo Lis Congregation,
while they were still in the Jacobite Churehs " The lovement of ihe Ghaurch
Unity Octave sponsored by Father Paul Walteon was known te me at thet
458 eessecs I Observed it in the ashrem and iun the convent ol nune
whienh I founded in the dissident Church witbout any y@#ﬁﬁna& knowledge of
or correspondance with Father laul. & daily prayer for the reunion of
Christenden wes introduced by me im my relipious commmnilies. Uod answered
these prayers and guided us a3l to seek communion with the Holy Jee” (2)
Conelusion

411 these things peint to the conclusiop that the Iounding
of the Dethany Community must certainly have Lesn & providentiel act of
Gode Through it Har Ivanios was aided and further enlightened in the
development of his initial convictions based upen bistorical argusments:
fie was led to an appreciation of the rich and vigorous spirituslitly
sxisting in the {atholie Church, and geined & fortaste of it wae well for
nimself and his consecrated folloerewm; this comprebension of Cathelic
spiritdelity and its csuses in turn afforded hin 2 slear notion and
& yet stronger comviction on the nakure of the Cne Churchs

T A A daiiarit.

(1) Pr, Abrabam,0IC, Bethany ashram, p.23. (not yet published)
2) H.Gibhons, opscite Ds83 = G4,
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Chapter I1I,

THEOLOGICAL MOTIVES FOR RE-UNION

Our Lord founded only one Church

In the second memorandun sent to Rome Mar fvenies speaks
of three considerations whiech have weighed upon his spirit‘aad impelled him
te seek reunion (1). The first of these deals with the necessity of unity
in the Church, "The conviction that it is the will of Our Blessed Lord that
all Christiens should be uniteds, and that the sooner the reunion is effected
the better for the glory of Our Blessed Saviour. The pressht condition of
the Christian world cannot but break the heart of any person who desires to
love Cur Blessed Lord¥(2). He was firmly convinced that Our Lord founded only
one Churchs He had declared this conviciion both in speech and writing on
numerouc occasions, Divisions among Christians contradiect the will of Christ,
He could not understand how we could all claim to love Jesus Chrsit and
remain divided among curselves. He says in this regerd:" The present condi~
tion of the Christian world cannot but break the heart of any person who
desires to love Our Blessed Lord".Thus it is only when we really love Jesus
Christ thatw we feel the pain of the wound of sgehism in the body of Jesus
Christ, He felt this pain as he wrote to the Bethany Fathers © Even if I
were ta be cut into thousand pieces, in order to hesal a small wound in the
body of Christ, I feel it should done”(3). For Mar Ivenios as for many early
Eastern Fathers, schism is a wound in the Holy Body of Christ. A schismatie
group is a dismembered limb of Christ's body.

For this reason he viewed the gharrels and divisions in the
Miankara Church as well as in the Universal Church as so many wounds in the
Holy Body of Chrit and implored beth the Catholicos af Malamkera and the
Patriarch of Aptioch to join him in his efforts to heal these wounds in so
far as it lay in their power (4),

(1) Cfr, Second Memorandum sent by Mar Ivanios to= Rome on 22-1-1927,

Archives of the Arehdiocese of Trivandrunm,

Ibiden

Mar Ivanios' Letter to the Bethany Fathers at Vennikulam, 1527,

Cire Har Ivanics' Letters to His Holiness the Catholicos and His Beatitude
the Jacobite Fatriasrch of Antioch, Archives of the Archdiocese, Trivandrun,
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For want of space I quote portions of only one letter he wrote to the

Jagobite Patriarch to illustrate his idea on the unity of the Church: “"May

I on bended knees implore Your Beatitude to consider this true doetiine which
is clearly set forth in the Sacred Scriptures and in the above guoted, and
hundrede of other passages in the ecclesiastical and dogmatic books of Tour
Communlon and to ask our Hivine Saviour for the grace of humility of heart
which alone can glive the light to see, and the strength to obey the will of
God and enable gou to make due submiselon to His Heoly Will and heal the wounds
in His Body. If 6nly your beatitude will prayerfully consider this mattexy,

I am confidant that divine grace will not fail you. For, the reunion ¢f Chrise
tendonm is CGod's Holy Will, There are then two schisma which your Beatitude

can heal by a single aet, The first of these is primarly conecernd with your
own people in Syria and Turkey. It is the great schism which took place in

the Bast in the middle of the Fifth Century when the folleowers of Eutychus
and Digscoros disobeyed the Universad X Church and repudiated the Fope and

the Ecumenical Couneil of Chaleidon, Althéugh ithe Jacobites anathematized
Euthychus later, the schism has neverthless continued %o this day.

" The second is one that is confined to the Christians of
Ste Thomas in Malsbar. In the Seventeeth Century & section of these Christ-
ians revelted against the Catholic Chiirch and went inte schian for merely
perscnal and soclisl reasons. This schism had nothing to do with faith and
dogmas Later on, the schismatic Christians pf Sts Thomas accepted the supre-
macy of the Jacobite Fatriareh and thus nominally became Jacobites. The ihmi
immediate cause of the schism wes a false romour that the Portughese had
drowned a bishop come to Malaber from the Bast: This bishop was not a Jacobite

and was not sent here by the Yacobite Patriarchs ssessesess Providence has
called your Beatitude to your presebt position., I believe the Holy Spirit
invites your Beatitude to surrender yoursekf entirely to bis guldance and
forsake your schism and enter inte the unity of the Catholie Ghureh by cone
fessind the entire catholic fatith and making your subaission to the Pope-
the one centre of unity for Christendom, The Chureh of Christ is one and
indivisible, one in foith, one in organization, one in the unity of its life
aé menifested interiorly in her mystical union with her bridegroom, and ex-
teriorly in the corporate sacramental unity that subsists among the menmbers
of the visible Church establishing them in %o tle one kingdom of God upon
earth. The Pope, the Vicar of Christ the King, guides and rules the entire
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Church on earth with the joyful cocperation and the loyal support of all
the Patriarchs, iArchbishops ahd Bishops who constitute the bhierarshy of the
Catholie Church® (1).

Usity of the Chureh is centralized in the Authority of the Fope.

The unity of the Church, Mar Ivanios found in his studies,
cannot be veolized without Home. He asserted this fact in a speech quoted
in thé first chapter (2). Soom after the reunicn, in & press interview,
he made his convictions on the subject very clesrs "Home' ke saidy "is
the centre of Divine authority and of Cathelie unitys Something essential
was nissing in the Jacobite Church. What that something was I could not
£ind out. I searched and looked for it everywhere, I ashed the advice of
our theologians and ecclesiastical authorities. I had many sleepless
nights ard prayed fervently io God for the necessary light. Then suddenly
it became clear to me what that something was which we lackede It was
the unity of the Church which according to the Divine Will is centralised
in the Fapacy of Rome" (3). So his conclusion was that the unity of the
Churen is intrinsically connected with the authority of the pope. Whereifore
realizing unity means reestablishing the authority of the pope in his
Chureh. This anthority, which the Jacobite Chureh lacked, was understood
by him as the specisal characteristie festure of the Church founded by
Christ. He himself has developed this concept of Divine authority din the
ﬁhurﬁh extensively in another press interview. Ur. Joseph C.Panjikeren
asled him: ¥ While you were still a Jacobite, what is it that especially
strueck yoeur Grace as the cutstanding feature of the Catholic Church®?

The outstanding feature of the Catholie Chureh", he replied 1s the fact
of its sure Cuidance on everything conmected with 1ife, both for individu~
als and for manlkind®,

vHow did your Grace arrive at the concliusion that the
Church is the surest guide®” ™ 4 nurber of considerations", he sald,
foreed me %o this conclusion. The Catbolic Church is the only true
ané perfect embodiment of historical Christianity, the religion that

Jesus Christ brought into the world. Again, there are forces at work in

{1) Ibidem.
(2) cir,Chaster I, P.h
{3) J.C. Panjikaren, An interview with lar Ivenios, Archblishop of Bethany,

irehives of the Archdiocese of Trivandrum,
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the wodern world that attempt to shake human society to its foundations,

fig studies and observations have led me to the conelusion thai ithe Catholic
Church is the only institution that has in the paet withstood anéd can foreve
er withstand suecessfully the omslaught of these @isruptive foreces".

" Will your Crace kindly explain further these points?® iy
studies on the origin and the history of the Catholic Churchy and particule
arly of the h%neficial results it has produced in the society in gemeral
and in the lives of the saints, ancient and modern, in particular, led me
to this conclusions The coneept of the Catholie Church as the Living Organ
of Christ finds its vractical exzpression ai all its aspects ornly in the
Catholic Church. She alone fulfills the surpose for whieh God became man,
namely, the salvation of individuals and of gocietys She alone is the
mystical Body of Christ on earth. In her alone can men have the assurance
that Jesus Christ is the Way, teaches the Truth and gives the Life that is
in Jesus Christ Our Lord and God, I found too that the non~Gatholic types
of Christianity were both inefficent and insufficient to fulfill the very
purpose for which OQur Lord founded His Church. smong the various warring
forces, national, racial and economic, I found that there was only one
force, supra~national, supra-racial and supra~mundane which could moudd
human society into a homogeneous whole and bring lasting peace and divine
blessing ‘o humanity at large. 4s far as one can at sreaent peer inte the
future, the Catholic Chureh is the only forse that can stabilize human
society end ensure its progress{1).

Jacobite Tradition Proelaims the Unity of the Church with Pope as its head.

In his research into the ancient canons and liturgical
traditions of his own church, Mar Ivaenios found ample evidenece for the
doctrine of the unity of the Church with the Pope as its head. In nany
public speeches and letters to the Jacobite as well as Catholie leading
men, before and after reunion he cited the most important testimonies to
this effects I quote here some of these passages. Before his reunion, in a

{1) Ibiden,
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letter to His Execellency Edward Mooney,the Apostolic Delegate of the Zast
Indies, he wrote: " For the historical causes of the sehism are not connec=
ted with any heretical doetrine. And the primaeey of St.Peier is expressly
acknowledged inour ecclesiastical books. To us StePeter is the Fisherman
"whose net draws souls frem death to 1ife, he is the Rock on which the
Church is founded. He holds the keys of the lingdom, he is the Brinece of

the &postlegg and is the teacher of the faith to the fishops, in interesting
Pessage of our prayer book reads thus:e

" Moges is the head of the old covenant,
4And Simeon is (the head) of the New.
They resemble each other,

And God abides in them.
Hoses brought down the tablets,
Un which were inseribed the commandments,
And Simeon received the keys of the kingdom,
Yoses built the Tabernacle,
And Siweon buil the Church.
Glery be to Thee, O Geod,
Trom the Cld Covenant and the New,
Halleluah!

Hay their prayers help us",

"The Bishop of Rome is the successor of StePeter. Cur ecclesiastieal
books repeat time and again that St.Peter died in Rome, in fact was
crucified head downwards, The Bishop of Reme.is also the Fatriarch of the
veat" (1),

4gsin, in ancther letter to the Jacobite Patriarch of dntioch,
he wrote;"The Nomo~Canon of Bar Hebraeus, which is recognised by your
Beatitude as the authoritative gulde to the Canon Law of the Jacobite Churech,
bear ample testimony to the doetrine of the Unity of the visible Church in
its corperate life and organisation. For verse I, chapter 7, of the said
Homo~Canon mays, 'There shall be four Patriarchs in the four corners of the
world, the head and chief of them all shall be the Patriarch of Rome',

" The Breviary that ig in every day use in your diocese says the folle
cwing: 'I am built on that Rock of Simon, the Frince of the Apostles', says

(1) Mar Ivanios! letter to His Sxcellency Ldward Mooney, Archives of the
Archdiocese of Trivandrum,
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the Chureh, ' Billows and tempests struck against me, but they could nok
shake me, Heretics (names of heretics are often substituted here) fought
against mes But they were vanguished', Then he concludes his letter: " He
who despiseth the Church, which is the mystival body of Christ, despiseth
also the head of the Church, namely Christ himself, Cver this universal
and Apostolic Church, which is the pillar and ground of truth, the Pope

rules as the sucessor of S5t.Peter, by the appointment of our Lord" (17,
£

Letter to Hisz GDeatitude Ignatius Elias, c¢fr.p.20.




Chapter IV,

Spirdtusl Motives for Reunion

Tﬁa reunion of Mar Ivanios cannot be understood merely onm a
theorectical or academic plane. Any amount of explanation, wether theologi~
eal, historico-sceiclogicsl, has its force only waen related to his personal,
spirituel consciences

® Har Ivenios is often admired as a man sadowed with rare
and sterling guaelities: glgantie intalleciusl power, tremendous stresgth
of will, infinite cepacity lor intense and persevering toll, inflexible
determination and unshakable courage(4). He was 21l these and there iz no
deny; but few people understocd him as & *Guru znd Swami' - an enlightened
teacher of religion and a man of grest spiritual understanding and vision,
S41l fewer read his writings on religious metters - for the greater part
they are still in manuscript form - and his discourses to the members of the
religious Congregations he had founded, Indeed these discourses revesl
the wonderful spiritusl depnths of his own interior lifee

Unfortunately, the present work does not permit extensive
treatument of the admirable spirituality of this great personslity. For the
purpose at hand, it is sufficent to consider a few general resarks on how
his spirituel 1life was the deciding fecter inhis reunion with the Catholie
Churche lowever these stutments are not to be viewed as something ebstraet,
but rather coneretely in the context of the spiritusl conscicusness of the
many whese words they are.

* ZI.Zelt that o remain in schism with her(the Jacobite Church) wes a grave sin”

The ReveDr.doseph G, Panjikeren, in an interview shortly

after his reunion asked lar Ivanios: ¥ What deecided your Grace to take the
fina) step?®

Hie reply was: " The psinful realisaticn of the sinfulness of
schism, The Jacobite Church is one of those schisumatic bodies that broke
sway from the unity of the Chureh in the early ceturies. I knew the fullness
of the Catholic dectrine, snd yei I found myself unable to realize it in
the schismatie Chureh, It was scause of grave mental saxiety, The Cathelic
Chureh being the home of the Holy Ipirit upon earth, I felt that to remain
in schism with her was a greve sin, Divine Frovidence led me step by step,

(1) Cfr. Archbishop Mar Ivarios by T4 Inchakalody,
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almost imperseptibly, until at last I found myself in the Catholic Church®(1).

VMgr Ivanios was convinced that the divisions in the Church are

in expliecit contradiction to the Holy 4ill of Christ, He once even sald in
& conference given to the Leminariaens in Colombo ¥ that it appeaved to ne
nonstrous that Christ, One lead, could have several bodies, each of whieh
claim Him as their Head"(1). But in s deeper spiritual sense; he saw schiem
as a wound in, the bedy of Christ, which he is called upon to heal as far as
it lay in hie powers To be a schismetic, he feli, ls to be a disuwembered
1imb of the body of Christ. 'Did not Jesus say that no branch can bear
fruit by itself but only if it remeine umited with the vine?®' He has exper=
ienced it io his own life. "Your Beatitude is aware", he wrote, that I
spent a1l uy life for the service and spiriiual amelioretion of the Jacoblte
Chnreh, And later the Holy Spirit taught me that true Charity was impossible
of attainment in 2 sehismatic body; that perfection of humility and religious
cbedience were impossible in the Jacobite Church, which itself wus founded
on pride and discbedience. We discovered thal all the work we did in the
Jagcobite Church was sizply building on sand"(2).

why was he building on sand? He maw the root of the failure in
the true liyht. e is not joined to Christ, " Cur Lord bullt wmi hic Chureh",
he wrote, " op Rock - on the Hock of St.Feters Since the pope is the true
sucessor of Ste.Peter, for sny cne to sttempt to build apart from the
communion of the pope, is to attempt te buiid apart from Christ™{(3). Should
not he , the lost sheep, mew turn back to his pastor? Did net his Pastor, '
in bitter agony, pray for the unity of his flock? Seen ageinst this
background, with a spiriiual eye, be could no longer suffer division and
separsiion from Christ or from his vicar on earth. Division broke his hesrt.
The grest lar Ivenios wept both in private and in public, like a child,
¥ when he pleaded with others for reunion with the Catholic Church (&),
a4t last he took the historic decision, because he sald " Dven if I must
suffer, I cannot give up the guidance of God" (5)

(1) E.Fernandes, & seminarian who heard him on that occasion told me.

(2) Uis letter to His Heatitude Ignatius Slias, cir pelis

{3) Ibidem.

{4} efr, Har Ivanios Autobiography still in manuseript form,irchives of
the Archdiocese of Trivandrum,

(5) iis letter tc lMamman Meppilay, Archives of the irchdiocese, Trivandrums.




Guidance #d of God -

et

Herein is to be found the real and ultimate clue to his
reunion. le was interiorly moved te feel that his vocatior wes to work
for reunion. " I feel Cod is calling me to offer nyself to this great
ideal wsessssnses 4o 18 pressing me to seerifice myself to this eénd see
He invites me W0 Juump intoc the grest ocean of his love®(1) Is it o0t

our saered duty to work for reunion with sll those whe aecert our falth,
wether they be Marthomites, Greeks or Homens?{2) Indeed, Cod's Holy Will
had slways been his own sacred duty.

? All these point to bhe conclusion that once this grest
soul was possesged with a2 genuine love of God; the good Shepherd led him,
ofsourse through unexpected ways, t¢ the greern pasture of his Chureh, So
we eould rightly believe that the soul of true ecumenism is a2 genuine
love of lod. "Love keeps no score of wrongs; does not gloat over men's
sins, but delights in the truth. There is nothing love cannotf face;
There is no limit to its faith, its hope, and its endurance"(Icor,1345-7)

™ PHAT PHEY ALL 2 MAY BE  ONE"




